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Rationale

In a paper delivefed in mid—-1984 dealing with anti-Semitism 1n
Australia, W.D. Rubinstein began thus: ‘If an informed observer
were asked. ..whether Australia, in comparison with other nations,
has experienced a great deal of anti-Semitism or very little, he would
be obliged to say that it has experienced very little.”!

Having nonetheless proceeded to detail such manifestations of
anti-Semitism as have been experienced in Australia, this being his
brief, he concluded: ‘We have at this Conference been discussing
anti-Semitism. Someone. . .ought to organise a conference on philo-
Semitism, that is, admiration for the Jews...I am sure that one
would find very much of it in Australia and throughout the Western
world—much more, I suspect, than the amount of anti-Semitism."?

“The conclusion accorded well with other observations made at the
same conference by the Chief Rabbi of the British Commonwealth,
Sir Immanuel Jakobovits, who talked of the 80 to 95 per cent of
citizens who were basically decent and tolerant and not anti-
Semitic, * and by Shimon Samuels who remarked that the Jew and
the active anti-Semite confronted one another across an a-Semitic
mass, the anti-Semite being in effect a marginality in society.

Admittedly, even as a marginality, the anti-Semite cannot be
ignored nor the Jew permit himself to become complacent in the
perception of his general security, but there is place also for
acknowledging those at the other end of the spectrum—of whom
there have in fact been many—who have championed the Jew at all
levels, whether religious, political, social, economic or national, or
simply as a fellow human being. In doing so, the present writer
demurs from the view expressed in the 1940s by I.N. Steinberg who
wrote:
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[image: image2.png]Jewry’s first duty. . .is not to fear anti-Semitism. Its second is not
to look for philo-Semitism. The subconscious search for a pro-
Jewish sentiment in the outsider brings an unnatural nervousness
into the relations between Jew and non-Jew.>

On the contrary, not to recognise and acknowledge such positive
regard for the Jew where 1t does exist is to risk believing that the Jew
is alone and living with the constricting, debilitating, paranoid notion
that he 1s despised in a society which, in fact, has had little indigenous
experience of anti-Semitism.

In deep contrast to the situation prevailing in many European
countries, Australia’s Gentiles have, to a large extent, been heirs to
a Calvinist-derived religious tradition which has shown considerable
philo-Semitism and admiration for the Jews. Also accounting, in
part, for the relatively low level of anti-Semitism in Australia has
been the fact that the Jew, from the arrival of the First Fleet in 1788,
has always been an integral inhabitant of the country. He has
moreover, from the outset, displayed an intense Anglophilia. Despite
whipped-up fears, in terms of numbers the Jews have never been a
threat to any of the socio-economic classes in the country, while their
contribution to Australian life and society has been out of all
proportion to their numbers and has also been both well documented
and widely appreciated.

The writing of this paper is founded on the belief in, and the
personal experience of, overall goodwill towards the Jew in Australia
and the conviction that the time is ripe to tell at least a part of the
story of those Gentiles who have been staunch and visible friends of
the Jews. To do so is to permit more relaxation in communication and
ecumenicalism between Christians and Jews without compromising
the non-negotiable desire of each group to retain its separate identity.
It also opens up channels of exchange of knowledge that may—for
those open to reason, sense and sensitivity—dispel the all-too-potent,
hemnous and calamitous mythologies that have for so long been
responsible for the most dire and unconscionably disastrous and
humanity-denying effects. |

The story

In 1854, there appeared in Melbourne a slim volume entitled The
Jews: Their Fall and Restoration. The proceeds from the sale of that
publication—which consisted of two discourses, essentially sermons
—were directed to the relief of the Jews of Palestine, who at that time
were caught in the wake of the Crimean War and by the twin ills of
famine and Turkish misrule. In 1881, the author having died, his




[image: image3.png]son-in-law, S.H. Officer, re-issued the volume. On this occasion the
proceeds were forwarded to the relief fund established in Melbourne
for the Jews in Russia, who were then at the height of the latest round
of persecution and massacre.

The original author was the Reverend Adam Cairns, a Pres-
byterian minister, who had recently arrived from Scotland to
establish Chalmer’s Church in the then-named Eastern Hill in
Melbourne. In introducing his printed work, Reverend Cairns owned
to ‘a strong and lively interest in the exiled race of Judah and in the
dispersed of Israel...[whom he esteemed] for their Father’s sake,
and confidently anticipated their return to the Holy Land, and to all
the privileges of God’s chosen people.’®

Although the thesis underlying the work was that, following the
return of the Jews to their homeland, the gathered families of
believers in Christ would follow, Reverend Cairns, in common with
many other nineteenth-century Restorationists in England, proved a
staunch champion of the Jews for their own sakes, as this quotation
illustrates:

L
~

This people have claims on our sympathies such as no others can
pretend to. What nation is like Israel in any feature of its
history? It 1s the most ancient, the most singular, the most
marvellous in its success; the most mysterious in its reverses; the
most rich, varied, and wonderful in its experience. . .[It] is the
prodigy of the world, and astonishment from its earliest dawn
even to its present condition...Upon the low grounds of
historical curiosity the Hebrews hold indisputably the highest
and foremost place in the rank of nations. They are the centre
about which all other communities revolve. They are to the
kingdom of the earth what the sun is to the planetary orbs of
heaven. . .[They] alone are fixed and indestructible amidst the
whirl and ruin of all secular systems. Time in its lapse inflicts no
harm on them; they survive the flow of its successive ages. They
outlive every convulsion of human affairs, and remain, to this
hour, as full of life as in the vigour of their ancient renown. ..
[ What] are the painted mummies of Egypt, or the sculptured
scrolls of Nineveh, as vestiges of that long-buried world,
compared with this living and immemorial race, seen in every
land, the same as when they kept their feasts in Jerusalem, the
same as when the law was given them from Sinai, the same as
when the abomination that maketh desolate was set up in the
holy place?’

While words alone may be cheap, or through the gift of oratory
may resound, the Reverend Cairns was also not averse to displaying
open public commitment to the very practical causes that affected
Jews 1n his time. The Crimean War had led to distress and famine
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emissaries left Jerusalem for the British Empire and America to raise
funds for their relief; among those who came to Australia were Rabbi
Hyam Levi (1856), Rabbi Zvee (1857), and Rabbi Jacob Levi Saphir
and Rabbi Hyam Zvee Sneersohn (1861-1863). When Rabbi
Sneersohn visited Australia to raise money for the building of refuge
houses for the poor and accommodation for pilgrims on Mount Zion,
Reverend Cairns was one of six Gentile subscribers to the fund.? and
at a public meeting in Melbourne which was reported in the Argus of
31 December 1862, he ‘expressed the deep interest he felt in every-
thing concerning the Jewish nation, an interest. ..which was more
ardent than that which he felt for any other section of the human
family’. He justified his predilection on various grounds: first,
because the Jews were a religious nation; second, because they were
the most marvellous nation which ever existed, and carried along
with them the destinies of every country; third, because the Bible
taught that they must be loved for ‘the Father’s sake’; and because all
indications pointed to the fulfilment of the prophecy that in the seed
of Abraham shall all the nations of the earth be blessed and that the
time was fast approaching when the Israelites would be restored to
their ancient country.

Reverend Cairns highlighted the twin aspects of the basis for pro-
Jewish sympathies expressed in the nineteenth century: the religious
and, less directly, the political, recreation of a Jewish state through
the preliminary exertions of men. The term ‘Zionist’ might well have
applied to a generous number of nineteenth-century Englishmen
(and women) and Scots, the most notable being pertiaps George
- Eliot, the Earl of Shaftesbury and Laurence Oliphant.

However, even before the Reverend Cairns had reached Aus-
tralian shores, another staunch champion of the Jews and of the
Jewish national cause had done service in Australia. This was George
Gawler, a one-time senior commander in the Battle of Waterloo and
Governor of South Australia from 1838 to 1841 who, from his return
to England until the end of his life, became particularly active in
schemes aimed at resettling the Jews in the Holy Land.

In his Tranquillisation of Syria and the East: Observations and
Practical Suggestions, in furtherance of the Establishment of Jewish
Colonies in Palestine, the most sober and sensible remedy for the
Miseries of Asiatic Turkey (1845), Gawler proposed the establish-
ment not of a State, but ‘of a colony or colonies, large enough to be
respectable and influential; but not so large as to be unmanageable’.’
Colonisation was to be gradual, in agreement with the Turkish
Government, yet was to be under British protection, and funded by
moneys raised from the Christian nations as compensation for the
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values received from them. In pursuit of his aim to establish agri-
cultural settlements in the country, he accompanied Sir Moses
Montefiore on the latter’s third trip to Eretz Israel in 1849, and in
1852 himself took the practical step of creating the Association for
Promoting Jewish Settlement in Palestine. This association assisted
the British consul in Jerusalem in the training of local Jews for
agricultural work. Though essentially of a practical bent, in line with
a long succession of British Restorationists he was motivated by
religious considerations as well, asserting in his Syria and its near
prospects (1853), that ‘Great Britain is manifestly destined to perform
in these modern times a work similar to that, which her maritime
mother Tyre accomplished in the days of David and Solomon’.'"
A frequent contributor to the Jewish press in Britain, particularly
The Voice of Jacob and The Jewish Chronicle, he was to write in 1860:

I should be truly rejoiced to see in Palestine a strong guard of
Jews established in flourishing agricultural settlements and ready
to hold their own, upon the mountains of Israel against all
aggressors. I can wish for nothing more glorious in this life than
to have my share in helping them do so.'!

His best intentions notwithstanding, his actual achievements did
not measure up to his plans. His son, John Cox Gawler, however,
took up his work and published more detailed plans for the
settlement of Eretz Israel by Jews, based on businesslike and
technological principles. These plans aroused great interest in
Jerusalem and met with more practical success in the yishuv.

Contemporaneous with these events in the East, and with the
movement towards Jewish emancipation in Europe and the post—
1848 Revolution reaction, there was bruited in the Australian
colonies another, very specific issue affecting Jews that was itself a
test for their emancipation in a Christian society. The issue was that
of state aid to religious institutions. |

Although there were differences in the ways the colonies—viz.
New South Wales, Port Phillip, Van Diemen’s Land and South
Australia—separately resolved the issue, the salient arguments
favouring or limiting the extension of state aid were either similar or,
to some considerable degree, overlapped. In brief, the matter could
be broken down into four positions taken by those who debated it:
state aid being given to the mother church, the Church of England,
alone; state aid extended to all major Christian denominations,
viz. Anglican, Roman Catholic, Presbyterian and Methodist; aid
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abolition of state aid altogether, thereby totally severing the church-
state nexus. In a sense, the resolution of the issue followed this very
order of progression—the order being from the most conservative
stance on the question to the most liberal—as both colony and
England became more progressive and as the movement for
responsible government in the colonies gained momentum.

While Jews in Australia had from the first possessed civil and
political rights and religious freedom, they did not, apart from the
exception of South Australia, enjoy full religious equality for some
seven decades after the country’s settlement. Where the state early
on saw fit to finance religion, it was above all to the Church of
England that it disbursed funds, recognising it as the established
church of the land. In 1836, New South Wales Governor Richard
Bourke’s Church Building Act dis-established the Church of England
and gave parity to the Anglican, Presbyterian and Roman Catholic
churches and, by a further Act in 1839, to the Methodist church as
well, thereby rendering all these equal beneficiaries of state aid from
general revenue. Although Governor Bourke in earlier despatches to
the Secretary of State, E.G. Stanley, had made it known that Jews,
among others, were not necessarily to be excluded from aid by the
proposed arrangement should they in time require assistance, in
practice the Act, as it read, did exclude them from state funding; for
in its very preamble were included two phrases that were to prove
repeated obstacles to the Jews’ subsequent attempts to obtain like
parity—namely the granting of funds ‘for the advancement of the
Christian religion’ and ‘to encourage the observance of Public
Worship’. These provisions were subsequently incorporated in the
New South Wales Constitution Act of 1842 which, through a specific
Schedule—Schedule C—provided funds to be used solely for such
public worship. -

While Governor Bourke had been a man regarded as enlightened,
widely tolerant and ahead of his time, his Act, as an unwonted by-
product, rendered the Jews worse off than before, for, by specifying
the Christian religion, it now isolated them most distinctively from
any aid that the state had undertaken to give to religious institutions.

Irksome though this may have been to the Jews, it did not become
a practical issue until 1845 when the York Street Congregation,
finding itself in need of funds to liquidate an accumulated debt
incurred by the purchase of land and the erection of its synagogue,
petitioned the New South Wales Legislative Council for funds. With
this began what could be regarded as the Jewish move to gain full
equality in all dimensions of Australian society.

The precise chronology of events leading towards such final
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equality in each of the Australian states, with the interweaving
complexities and vicissitudes encountered at many turns, has been
well recounted by Getzler. Of more immediate concern here are the
arguments employed and the personalities involved in the long-
running parliamentary debates over the extension of state aid to the
Jews of the colonies.

Mainly it was the conservative, landed, squatter, High Anglican
elements of the colonies as well as some of their Governors, and also
the Colonial Secretaries in England, who obstructed state aid to the
Jews—in particular, Lord Stanley, William Gladstone and Earl Grey.
Resistance from this quarter came to an end with the appointment of
the noted English champion of the Jews, Lord John Russell. Ranged
against the obstructive elements were the younger, more radical,
professional, libertarian members of Parliament, often themselves
the most recent beneficiaries under Bourke’s Act, who either sup-
ported state aid to the Jews—and through such extension of aid
consolidated their own equality—or who sought its abolition al-
together. These were the same men who were often in the vanguard
of the movement towards representative government independent of
British control.

Among the most vocal opponents of state aid to Jews were some
members of the New South Wales Legislative Council, such as James
Martin, Charles Cowper, and James Macarthur; the Governors of
Van Diemen’s Land—Sir John Franklin and Sir John Eardley-
Wilmot; and Victorian parliamentary members—R.W. Pohlman,
W.F. Stawell and Thomas T.a Beckett. These were, in the maing
staunch Christian-state men who argued variously that therecould be
no doubt that the Constitution of England was based strictly upon
Christian principles and, as such, it had never recognised any religion
other than that of Christ,'? while Judaism was a faith whose members
denied the truth in Christ and felt but the greatest contempt for
Christians and therefore could not be supported by Christian
legislators.'” They held that ‘Christianity was Judaism perfected
and Judaism was Christianity commenced’ and that ‘until Judaism
became Christianity’, the principle of the Church should not be
departed from.'* These opponents asked whether the Council could
allow a people who professed to be a distinct and separate nation to
step in and share with them those privileges which were intended for
British (and Christian) subjects alone, arguing that it was not
incompatible with the isolated character of the Jews that they should
emigrate to a country like Australia and remain in it as long as it was
convenient and suited their worldly interest.'” These men also
suspected that because the Jews were too rich to require what was in
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numbers of each religion’s adherents), their motive could only be
‘through a side-door to get the House pledged to the principle of
pranting state aid to their religion’. All this opposition was notwith-
standing the Jews’ acts of charity and usefulness in general and their
friendship with many Christians.'®

In many instances these were minority views, as reflected both by
the frequent, highly sympathetic expressions of support for Jewish
aspirations published in the colonial press, and by the number of
times resolutions granting state aid to Jewish institutions and stipends
o Jewish ministers were passed in the legislatures. Where such
resolutions foundered, it was in large part due to their failure to gain
iacceptance by the colonies’ Governors or by the Colonial Secretaries
i England, most often on grounds of precedent (or alleged absence
thereof, even where precedent did in fact exist), procedure, or
vvocation of the clauses written into the 1836 Act which stressed ‘the
advancement of the Christian religion’ and ‘the observance of Public
Worship® which, in the interpretation of the final arbiters, meant
cxclusively Christian worship.

The very fact that resolutions favouring state aid to Jews were so
Irequently passed meant that the Jews, with none of their own
number yet occupying a seat in the separate Councils, must have had
very able and committed spokesmen in parliament. The petition in
1545 of the York Street Congregation found its champion in William
Charles Wentworth, pioneer, statesman and lawyer, who had been in
the team that had first crossed the Blue Mountains in 1813. In 1844 he
had alrcady submitted a petition for funds for the advascement of
Jewish education, though nothing seems to have resulted from that
titial claim. A considerable orator, in 1845 and over subsequent
years in his repeated representation of the Jewish cause, he argued
that the Jews contributed at least as largely towards the general
tevenue as their Christian fellow-citizens, although they received no
corresponding rights;'” that the term ‘Public Worship’ in the 1842
Constitution Act could not be said to apply to Christian worship
only:'"™ that, from what he knew of Governor Bourke’s sense of
justice, if at the time of the passing of the Act, the Hebrew people
had lormed as large a congregation as at present, and had claimed to
he included in its provisions, their claim would have been granted;'”
that, with regard to precedents for such grants, such precedents were
(o be found in the granting of funds to the Jews of Jamaica on three
separale occasions since 1839;% that while in some of the West Indies
colonies, in the Netherlands, in Belgium and in France, the
destinctions in- that respect (state aid to religion) had been swept
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was spreading over the world:?! and, contra those who pressed the
case of the Christian State, that ‘the faith which they (the opponents)
now sought to stigmatise was the foundation on which their own
worship was based’, that the Jewish faith ‘was their own, only In
another shape’, and that ‘the virtues of the Christian were the virtues
of the Jews. . .the virtues which the Messiah came down to teach that
race. . .the virtues which proved the waters on which the Messiah
marched.’?? |

Wentworth summed up the major arguments in support of state
aid to Jews. Others, however, added their voice. Robert Lowe, a
British-born barrister, advocate of land reform and representative
government, and anti-transportationist, declared that the Jews ought
to be the first whose claims were attended to, for their religion had far
the priority over their Christian brethren. ‘Their warriors had ceased
to fight,” he waxed eloquent, ‘their poets had ceased to sing, their
own greatness as a nation had passed away. . . before the most prized
records of ancient history had obtained an existence.>

A friend and ally of Robert Lowe, and no less liberal and
aggressively independent, Richard Windeyer challenged the Council
with the declaration that if there were no precedents, then the
Council should make one and comply with ‘so just a demand (aid to

the Jews) without feeling. . fettered in any way by the feelings or =

prejudices of the mother country, which had prevented the adoption
of such a course in that quarter’.*

Robert George Nichols, attorney-at-law, solicitor to the Commis-
sioner of the City of Sydney, and spokesman for the Jews of New
South Wales after the departure for England of William Wentworth
in 1854, having enumerated the achievements of Jews in developing
their own philanthropic, educational and cultural institutions, asked
‘whether the Jews in this country were not the bona fide settlers of
the land, [and] whether they had not a very large amount of capital at
stake in the general prosperity of the country?’;*> and added, ‘He had
great hope that he would yet live to see a young Australian Jew of
high intellectual attainment occupying a seat in that House, notwith-
standing any disabilities which may at present stay in the way.’*
Interestingly, Nichols was a grandson of Esther Abrahams, a First
Fleet convict, who was the mistress and subsequently the wife of
Lieutenant-Governor George Johnston. Nichols’ mother was Esther
Abrahams’ daughter Rosanna, an infant at the time of her arrival at
Botany Bay; she later married Isaac Nichols.

Also arguing against Colomal Office ‘dictation’ was the surgeon,
philosopher, humanist and friend of Wentworth, H.G. Douglas who
asked,
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stipend to a rabbi), when in England a great struggle was going
on, to give to the Jews the full privileges possessed by their
fellow-Christians, and which, by this time, they would have
obtained, had it not been for the obstructive policy of the Bench
of Blshops it was a shame that that body could defeat the
measure for the relief of the Jews.?

Employing arguments of another order, Robert Campbell, a
lcading Sydney merchant, Freemason and liberal, recommended the
granting of aid to Jews on the grounds that they had achieved high
cconomic and social status in New South Wales and, hence, had a
large stake in the colony;*® while Henry Parkes, a future five-time
I'remier of New South Wales, put to the House the choice of either
supporting a religion which they did not profess, or of committing ‘an
act of political injustice for. . .there could be no doubt but that the
lews had as much right as any other body to the support of the state
as they contributed equally to the burdens of the state.’

With progressive liberalisation of thought in England accompanied
by advanced and wide-ranging social’and political reform, the distant
colonies could not help but be affected, and Van Diemen’s Land,
whose early Governors had been the least sympathetic of all to
lewish claims, in time also produced its champions of the Jewish
vause. For instance, in 1853 Lt-Governor William Denison proposed
a Church Bill to repeal all previous Church Acts which had
specifically referred to the Christian religion;* T.D. Chapman, a
libcral member for Hobart, paid tribute to the good citizenship, the
charity and public benefactions of the Jews of Van Diemen’s Land;*!
while Dr William Crooke recognised that the controversy over state
atd was part of a worldwide movement towards Jewish emancipation,
and argued that ‘it was their duty to second the liberal measure now
i the course of adoption all over the world with regard to the
oppressed and persecuted portion of the human family—the Jews’,
and asked with fine rhetoric ‘Why should it be said that in Tasmania
they were behind in that movement and that they should be less
liberal in their feelings than the whole of the civilised world?’*?

In South Australia, from the first regarded as a paradise of dissent,
Major T.S. O'Halloran, as early as 1847, stated that the Jews were
cntitled by law to all the privileges enjoyed by their fellow-colonists
and, indeed, argued further that if the Chinese, Hindoos or New
/calanders came to South Australia, he considered they would
e as fully entitled to their quota as the members of any Christian
Religion, upon the principle that they were equally contributing to
the Slcllb

Inits turn, Victoria also demonstrated itself not short of champions
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effective in their arguments than their counterparts across the border.
These men, in the main radicals and democrats, viewed the issue of
aid to Jews against the wider perspective of nineteenth century
liberalism and Jewish emancipation. William Westgarth, the first
member for Melbourne, echoed O’Halloran’s sentiments, arguing
that the Jews were not only of the ‘first respectability’ but were
numbered among their own intimate friends and acquaintances. He
added that, as long as state aid was continued, all, Jews included,
were entitled to a share, and were also entitled to all the privileges
enjoyed by other denominations.” John O’Shanassy, leader of the
Irish Catholics in Victoria and a signatory to Rabbi Sneersohn’s
appeal, looked at the Jewish claim not as a religious but as a
political question: ‘the Jews look to equality in receiving the grant, in
the light of a question of liberty and nothing more.”* Similar
considerations motivated Henry Miller who observed that ‘as men
became enlightened. . .the Jew had increased in estimation and his
position was now always in proportion to the degree of civilisation
which the country he lived in had arrived at.”*®

James Service, a liberal Scot and merchant, sought for ‘the
members of the Jewish persuasion a recognition of their civil
rights’;?’ while John Pascoe Fawkner, co-founder of Port Phillip,
taking a leaf from the addresses of British champions of Jewish
emancipation—Thomas Macaulay and Robert Grant, among others
—argued the case for Jews on the basis of Christianity’s Jewish
ancestry. ‘The great founder of our religion was himself a Jew,” he
pressed. ‘David was a Jew. The Apostles, the promulgators of our
faith, were Jews and had given to us a code of laws, which but for
them we should never have had’, and he further urged the members
of the House that in the light of great changes that were taking place
in Britain with regard to the Jews, they should ‘spare no exertions in
order that Victoria might be the first of the British colonies to extend
to the Jews their full rights as British citizens’.*®

The abolition of State aid to religion in each of the States once and
for all put paid to all religious inequalities and disabilities that might
have affected Jews in Australia, but by then each of the separate
States had de facto, and, in certain instances, de jure, already
conceded equality to the Jews. The liberal secular thrust of the
nineteenth century had gained ascendancy in Australia—Jewish
equality being but one achievement among others that secured the
separation of church and state, an end to transportation and
responsible self-government, with attitudes towards these often
running parallel.
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causes. These arose in response to the pogroms waged against the
Jews in Russia in 1881, in the wake of which protest was mobilised
and appeals established to ease their lot, both in the form of financial
relief and to assist those who saw their deliverance from Russian
autocracy and caprice in emigration.

Reference has already been made to S.H. Officer’s contribution to
Russian Jewry from the proceeds garnered from the republication of
his father-in-law Reverend Adam Cairns’ sermons. Also, both under
the auspices of the separate Australian branches of the Anglo-Jewish
Association and independently, meetings were held and committees
- lormed (e.g. the Southern Russians Jewish Relief Fund, the Russian
Jewish Emigration Fund) in capital cities and country towns where
clergy, local mayors and Members of Parliament spoke on behalf of
the persecuted and urged their parishioners and constituents to
contribute towards Jewish relief. Among these were individuals such
a5 the Mayors Sir George Verdon and W.G. Jackson and MLAs
R. Clark, R. Bernard and J. Quick of Sandhurst and the Mayor of
Ballarat East, J. Noble Wilson, along with citizens of Geelong,
sawell, Beechworth, Ararat and Castlemaine, among other towns,
where funds were collected, a substantial contribution being from
Christian ministers. Indeed, though population disproportion may
well explain the observation, in a letter to the London Jewish
(hironicle in which he bemoaned the depressed state of Jewish
observance, Moses Goldstein of the Melbourne Congregation
poimntedly added that of the moneys collected for the persecuted Jews
ol Russia, 90 per cent had been contributed by Genfiles.* |

As in other places where Jews and Christians lived side by side, the
attitudes of the Christian clergy (and lay leaders) towards the Jews
traversed the spectrum from frank animosity through conditional
praise to exaltation as God’s agents in the fulfilment of His divine
plan to full acceptance in their own right and unconditional
championship of their very specific causes.

Although a Reverend Alexander Marshall might, in 1891, have
called the Jews ‘greedy, gutter-grubbing blood suckers’ and ‘the most
despicable creature that haunts God’s earth’,*’ a saving grace was
that such florid anti-Semitism did not carry with it the murderous
tmplications and applications all too familiar in Western and Eastern
l'urope and Russia.

o the more moderate side of this view was that of the
lundamentalist Reverend William Quick (1899) who wrote that
"Anti-Semitism is a spreading madness, and there is danger of smaller
States recerving the virus from the larger,” and that ‘all lovers of the
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many are speculating as to its future’.” While this may have seemed
promising as a dlsplay of philo-Semitism, 1t was not—to quote Hilary
Rubinstein—without ‘a sting in the tail’.** For Quick, the solution to
the age-old Jewish question followed a logic of its own. If Christianity
were to drop its idolatrous tenets and formularies and its worship of
the Virgin Mary and its Saints; if it were to cease persecuting the
Jews; in short, if Christianity were to return to Christ and learn from
Him to be humble and meek and loving, thereby fulfilling the gospel
of peace, then the Jews would convert and discover in Jesus the true
Messiah of both Jews and Gentiles. God had not yet done with the
Jews. They still had a role to play in the world: throu§h their mass
conversion universal joy would come to the Gentiles.

Quick’s solution was one of several variations on a theme. To the
Restorationist Reverend L. Sale-Harrison (1919), mass conversion
also figured strongly, albeit after the Jews’ return to Zion; to H.W.
Mortimer, writing as far back as 1868, and to the Reverend William
Lamb, writing as late as 1932, such return would be accompanied by a
spiritual change in the Jews and their acceptance of Jesus Christ as
Messiah, by means of which God s blessing was to come first to the
Jew dnd then to the Gentile;** while the eccentric Theophilus Gum
(1896), identifying himself variously with Theophilus, Elias, Cyrus—
the last of the prophets—and with Michael, all referred to in the
Scriptures, accepted the call and commission from God to gather
Israel together and establish the New Jerusalem on earth.®

While implicit in the conversion solution, as also in some of the
Restorationist variations, is the unmistakable sense . of superiority of
Christianity over a Judaism which, by its rejection of the Lord, exists
in perpetual error, there have been other instances in plenty where,
even when the solution tendered has been similar—i.e. the Res-
toration of the Jews followed by the coming of God’s Kingdom on
earth—aftfection for Jews and Judaism has been resolutely staunch
and far less self-righteous. In these cases, the fact that the underlying
thrust of such belief is fundamentally Christianocentric in that it deals
with some projected perfect future still to come, does not detract
from the here-and-now, this-worldly goodwill, empathy, and at times
even passion shown towards the Jews as individuals and as a nation,
along with their history, their Scriptures and their land—not-
withstanding their sublimation into God’s agents through whom His
will shall be fulfilled on earth. Mention has already been made of
Reverend Adam Cairns. One may well add the names of Albert W.
Anderson (1932), Algernon Pollock (1934) and Hugh Kennedy Mack
(1941), among others; as well as refer, their conversionist aims, too,
notwithstanding, to the small but active groups of present-day




[image: image14.png]Australian Christadelphians who have taken their lead from John
'T'homas, the nineteenth-century English Restorationist and author
ol Elpis Israel (1850); and to Joseph H. Hunting who, through his
David Press which was founded by Lawrence Duff-Forbes, and
through his monthly journal the Vineyard, has stated his aim as being
‘to combat anti-Semitism and to spread universally Messianic truth’.
Perhaps the most telling summation of these views is that expressed
by the Christadelphian J. Mansfield in 1944:

It is the revealed purpose of God to establish a divine political
kingdom upon the ruins of all present kingdoms. . .Its capital
city will be Jerusalem. .. The Jews who are at present returning
to Palestine will form the nucleus of a universal empire...The
throne of this empire will be David’s in fulfilment of the promise
made to David. . .Its king will be Christ. . .One of the missions
of this king will be to ‘destroy the destroyers of the earth’.
As for the Jews:

They will be regathered from all lands and established in
Palestine. The deserts...will bloom as the rose. A new heart
and new spirit will be given this despised people; they will meet
and accept Jesus as their Messiah. Instead of being despised,
they will be praised; instead of being the tail they will become
the head of the nations; they will be purged of their dross, as will
the Gentiles.*

In a postscript, Mansfield writes:

[t is our fervent hope that this booklet may direct the heart of the
reader toward a deeper love and appreciation of God’s Word
and God’s People, Israel...We are desirous that you, per-
sonally, may ally yourself with that company of people who bless
and assist the persecuted nation of Israel, for, said the Lord, ‘he
that blesseth thee will I bless’.*’

A long rung down from the rarefied realms of theological specula-
lion, messianic expectation and prophetic fulfilment with the Jew as
the agent through whom universal redemption was to be realised,
live been the Gentiles who have, at a tellurian level, accepted,
Lutded and abetted the Jew qua Jew and Jew qua human being.

It is already a truism that for the Jew, the years 1933-1948 were
among the most turbulent for more than five centuries—both de-
vistating on the one hand and exalting on the other. Probably in no
other era have the extremes of both anti-Semitism and philo-
scemitism been so patently and simultaneously manifested; virtually
no nation in the world escaping at least a ripple of the upheaval




[image: image15.png]witnessed during that span of a mere fifteen years. Even antipodean
Australia, geographically so far removed from the conflagratory
arena of conflict, was to feel the philosophical (or anti-philosophical)
inanities attending the Nazi ascendancy in Europe, the mounting
urgency of, and aberrant responses to, the Jewish refugee and
internee problems, the issue of resettling Jews in some private
corner of the world, whether through the Territorialist or the Zionist
movement, (the one favouring the Australian Kimberleys, the other
uncompromising on Palestine), and the need, in the aftermath of the
War, to deal with the issue of surviving but homeless Jews.

The overall story relating to each of these concerns as dealt with in
Australia 1s scarcely a pretty one. While sympathy was not infre-
quently (and, to give the benefit of any doubt, genuinely) expressed
for the plight of the Jew in the abstract, such practical solutions as
Australia might have been in a position to offer foundered in a sea
of xenophobia, paranoia, nationalistic arrogance, socio-economic
fears and good old-style anti-Semitism with full Shylockean and
Faginesque dimensions. Not the least among the ranks of politicians,
clergy, union leaders, newspaper editors, journalists and letter-
writers who opposed the European refugees, was the Anglo-Jewish
establishment which missed few opportunities to affirm loyalty to
King and Country—even when such loyalty was not questioned—but
in the self-driven proving of which, German, Austrian and, later,
Eastern European (particularly Polish) Jews were to be the sacrificial
lambs.

Against all these, the Jews were not without their champions. Even
while there was no dearth of Archie Camerons, Frank Clarkes, A .E.
Greens and P.R. Stephensens pockmarking the Australian political
and cultural terrain, the nation put forward a highly illustrious band
of genuinely humane and libertarian Gentile supporters who, with
no mean effort and expense, took up the various causes that then
affected the Jews.

As early as 1933, W.P. Goodwin published a pamphlet The Jews
and Germany, in which he examined and repudiated all such
arguments as tended to justify anti-Semitism. In 1937, Stephen
Roberts, Challis Professor of History at the University of Sydney,
detailing his personal observations in his book, The House that Hitler
Built, condemned the Nazi ideology and mentality, and proceeded to
support the Jewish refugee cause through radio broadcasts and press
articles. No less supportive to the refugees, as well as championing
the Kimberleys Scheme promoted by the Russian-Jewish I.N.
Steinberg, and declaring himself a foe of Fascism in any form, was
Protessor Walter Murdoch of the University of Western Australia.
He had witnessed Fascism in Italy as early as 1927 and despised it for
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sycophancy and hypocrisy’,*® while, in his foreword to Benjamin
Burgoyne Chapman’s 1945 pamphlet The Compleat Anti-Semite, he
was to write: Anti-Semitism and Fascism always go together.
Whenever you meet a man who talks venomously about the Jews,
you know that you are talking to a man who, though he may not
know i4t), is a Fascist at heart, and an enemy to all our democratic
idcals.®

Chapman himself, a former Methodist missionary in China, was
lircless in his efforts on behalf of European Jews, travelling widely,
writing on the Nazi programme of genocide and pressing the
rovernment for concerted action both to rescue the Jews and to
agitate for the establishment of a Jewish homeland in Palestine. Not
only had he authored the already-mentioned The Compleat Anti-
Semite, but also another pamphlet The Murder of a People (1944) and
in his autobiography Roving in a Changing World (1956), he devoted
three chapters to the Jews of Australia and Israel. Ever a friend of the
Jews, he wrote in the last section of his study of anti-Semitism:

4.7

4

The author cannot conclude without recording that while
necessarily wading through horrors to compile The Murder of a
People, The masses of lies, insult, irrationality and venomous
malice which had to be faced in the preparation of this booklet
were, if possible, more nauseating. I feel complete identification
with those so attacked, and shame as a member of the Church
partly responsible for the attack both because of its past
mtolerance and usual present apathy.>

LD

l:xtraordinarily ubiquitous and indefatigably passionate in his work
lor the welfare of European Jews was the Anglican Bishop-Co-
adjutor Charles Venn Pilcher of Sydney. Foundation member
tespectively of the Australian Council for Jewish Rights, the New
South Wales Council of Christians and Jews, and the Australia-
Palestine Committee, he appealed to the Prime Minister for a
relaxation of internment policy and the investigation of the con-
ditions under which the Dunera internees at Hay and Tatura lived.
le proved a zealous supporter of the Kimberleys Scheme (indeed,
scalous to the extent of castigating Jewish opponents to the scheme),
and he proved no less a Zionist debating the issue of a homeland for
the Jews in Palestine on radio and on public forums; his arguments
being not the religious ones one might have expected of a clergyman
(as had been the bent of the Restorationists), but being instead
solidly grounded in political and historical realities as extant at the
time. In tribute to the man, J.M. Machover in his Towards Rescue
wrote that Bishop Pilcher—note the similarity with Burgoyne
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suffering inflicted on the Jews by the Christian Church, and he made
our cause his own’.”! |

Also articulate in the promotion of the Jewish cause—whether in
campaigning against the regulations imposed upon Jewish inter-
nees, in detailing the contribution of the refugees to the Australian
war effort, in refuting anti-refugee agitation after the War, or in
advocating Palestine as a Jewish homeland—was Brian Fitzpatrick,
Secretary of the Australian Council for Civil Liberties. A staunch
friend of the Jews, he published the pamphlets, It Can Happen Here
and Refugees: Hitler's Loss, Our Gain (both 1944), wrote regular
pro-Jewish columns in the otherwise Jew-baiting Smith’s Weekly and
broadcast talks on the same subjects.

While these men stand tallest among the champions of the Jews in
those years, one would be remiss not to mention ‘the little doctor’, Dr
William Maloney, a physician closely associated with Melbourne
Jewry for half a century who, as a member of Federal Parliament,
urged support for the Kimberleys Scheme, arguing: ‘Every honour-
able member is a Christian or a professing Christian, and as the
Jewish people were good enough from which to take our Messiah it
is good enough to give the Jews a home’;>” or the Sydney Quaker
Camilla Wedgwood, daughter of Josiah Wedgwood, the ardent
supporter of refugees in the British House of Commons, responsible
for the foundation, respectively, of the United German Emergency
Fellowship Committee, the Australian Council for Jewish Rights,
and the Australia-Palestine Committee, who in her efforts to help
Jewish refugees knocked on every bureaucratic door possible to gain
a hearing for ‘those people [who were] human beings struggling to be
allowed to exist’:>> or Herbert Vere Evatt who, a civil libertarian
like Brian Fitzpatrick, wrote himself into Jewish history when, as
President of the United Nations General Assembly, he secured the
creation and recognition of Israel as a Jewish State. It is to be
regretted that full justice cannot be done here to the many
others—academics, politicians and religious leaders—who, in those
years, rallied to the Jewish cause. It must suffice here to add without
further elaboration the names of H.A. Woodruff, A.R. Chisholm,
Vance and Nettie Palmer, Maurice Blackburn, Eugene Gorman,
H.P. Lazzarini, Archbishop Mowll, Archbishop Le Fanu, and one
John Crothers, author, in 1944, of Should the Refugee Have Refuge?
whose plea for tolerance ended thus: As we give the refugee refuge,
we inherit the wisdom, the wit, the wealth of a race that since
Abraham strode out of Mesopotamia has been productive of genius
in every art and science. Yes, we will give refuge to the refugee.>

The years since 1948 have continued to be witness to the long-
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stunding polarities of anti-Semitism and philo-Semitism, their res-
pective outward expressions altering not as greatly as their content.
With regard to anti-Semitism, both extreme Left and Right in
Australia as elsewhere have launched frontal attacks upon Jews,
Zionism, Israel and the Holocaust, variously adhering to antiquated
stereotypes of the Jew, attacking Zionism as a form of racism,
delegitimising the existence of Israel as a sovereign state and denying
the enormity, let alone the very reality, of the Holocaust. Regarded
as representative of the lunatic fringes, the positions they hold are
not without strong elements of paradox. Thus a professed spokesman
tor civil liberties allies himself with the most right-wing revisionist
stances—a la Butler, Irving and Butz—in whitewashing the Holo-
caust; an inveterate left-wing demagogue, while preaching demo-
criey, acts as an equally inveterate apologist for the most reactionary
anti-democratic regimes in the Middle East in their quest to
dismember Israel as a state. The same may be said of particular
clergymen, media commentators and academics.

Against these, however, the balance of attitudes towards Jews in
Australia has continued to remain in stheir favour. In a society
acknowledged both as multicultural and egalitarian, the Jew takes his
place as citizen alongside all others without any liability imposed
upon him, while, aberrations notwithstanding, general goodwill
towards him prevails. More specifically, in terms of active champion-
- ship of his rights and dignity as citizen and Jew, Kenneth Gott in 1965
published Voices of Hate, an exposé of the anti-Semitic League of
Rights; Robert J. Hawke, former President of the Australian Council
ol Trade Unions and of the Australian Labor Party, later, in 1983, to
hecome Prime Minister of Australia, showed himself in a succession
ol speeches and actions to be among the staunchest of Israel’s friends,
as had been his predecessor, Malcolm John Fraser, Prime Minister
1975~83; other politicians such as Alan Missen and Clyde Holding
[rom opposing political parties, journalists such as Anthony
McAdam, and clergymen such as the Reverend Professor Robert
Anderson and Father William Smith have not only themselves
cxpressed regard and empathy for Jews, but have through educa-
ttlonal and ecumenical means sought to forge Jewish-Christian
rapprochement and changed attitudes towards Jews among those
('hristians directly under their tutelage.

Reverend Anderson, Professor of Old Testament Studies at the
University of Melbourne, has been particularly contrite for the role
that Christianity has played vis-a-vis the Jew through history. In a six-
point programme he outlined at the 1984 Conference (referred to at
the beginning of this chapter) whereby the Church might make
amends for the damage it had done, he advised that
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the rise and development of anti-Semitism. . .there must be
acknowledgement on the part of the Church that. ... so far as
the Holocaust is concerned, the Church may not simply excuse
itself from complicity and culpability. . .there shouid be a
recognition by the Church, without equivocation, of Judaism,
the faith of the Jewish people, as a living vibrant religion in its
own right...a determined effort must be made within the
Church to understand and appreciate Judaism in its own terms
and not in terms more applicable to Christianity. . .the pole-
mical as well as the apologetic context of much of the New
Testament must be taken into consideration especially when this
material is used as the basis for Christian preaching and
teaching. . .[and] if the Church wishes to engage in conversation
with the Synagogue it must be grepared to do so on the basis of a
mutually-accepted agenda. ..

Such an agenda must, of necessity, contain three items: anti-
Semitism, the Holocaust, and the Land of Israel.

Father Smith, Director of the Institute for Social Order in
Melbourne, meanwhile recommended that reform within the Church
in its dealings with Jews

has to be extended and deepened in the present generation and
In generations to come by means of accurate scholarship, a
realistic, non-ideological approach to world politics, practical
support for the preservation of human dignity and rights, and
intelligent education of both children and adults. This action by
Catholics needs to be complemented by personal, informal
contacts with Jews and by permanent and fairly frequent
contacts between relevant official groups within the Jewish and
Catholic communities.>®

In the wake of most recent inter-denominational contacts, in
Victoria, a new Council of Christians and Jews has been established
and new outreach initiatives have been set in train. The Constitution
of the Council has as its aims the education of Christians and Jews
to appreciate each other’s distinctive beliefs and practices and their
common ground; the promotion of study and research into the
historical, political, economic, social, religious and racial causes of
conflicts between people of different creeds and colours; and the
promotion, for the benefit of the community, of education in those
fundamental ethical teachings common to Christianity and Judaism
which relate to respect and understanding between people of
different creeds. |

The Jewish experience of history might well—and not unj ustifiably
—make many people sceptical, if not downright cynical, about the




[image: image20.png]likely effectiveness of such a body as the Council as also of its aims
when set against a background of entrenched mythologies, attitudes
and practices that have ravaged the Jews somewhere in the world in
cvery generation. Nonetheless, when all other situations in which the
Jew has been placed and all other measures the Jew has adopted for
his own protection—from total isolation on the one hand through to
tull conversion on the other—have failed, not to participate in all
cndeavours at rapprochement, without in the process compromising
his own identity, is to risk giving victory of a sort to actual and
potential anti-Semites. One might well argue that among the reasons
lor the ‘success’ of the onslaught against the Jews of Europe in World
War II was the fact that so much of German Jewry was bent on
proving itself no less German than the Germans (one could
substitute Austrian, Czech, British, French for German), while
lastern Jewry was so cloistered in itself that neither sufficiently
pressed the Jewish case in all its religious, political, social and cultural
dimensions, by default permitting age-old superstitions, prejudices
and racist notions, when they surfaced, to run wild. A sobering
thought is that which makes one reflect how many Jews might today
hive been alive had energetic, learned argument and dialogue
counterbalanced the extreme views that came to sway a nation—and
hot so much in the thirties by which time it was probably too late, but
in the latter part of the nineteenth and early twentieth centuries; and
how many more humane ‘Righteous among the Gentiles’ might yet
have emerged to save their fellow men, and not only the Jews among
them, from the destruction for which they had been earmarked.
In the light of the all too widespread irrational contumely being at~

any one time heaped upon Jews and Israel and on their supporters
and champions, (as distinct from fair and reasoned criticism), not to
counter such excesses and not to take part in programmes which seek
lo promote harmony in the face of the ever-present pressures tending
lo dissension is to risk, through silence or scepticism or cynicism or
arrogance, fouling one’s own already sufficiently-troubled nest.

No pretence is here made that the above account is the full story
reparding Gentile champions of Jews in Australia. Many sources,
particularly newspaper and periodical, still remain to be tapped,
while the allied theme of the Jew as depicted in Australian literature
lias here not been touched upon, a theme which is, in its own right,
potentially highly fruitful for study. Without false modesty, this paper
v seen by its author as serving, in the context of the mass of material
available, primarily as an introduction to a large subject in search or
m wait of an author.
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